Wang sheng lun chu the term 'birth' (in the Pure Land), he showed emphatically that 'birth' is in essence a dependently originated phenomenon and that it is identical with 'non-birth'. His successor Tao-ch'o clarified in (2) his An lo chi that when we say 'desire for birth' we mean the desire for birth in the 'phenomenal' Pure Land but the Pure Land is in itself 'nonphenomenal' and transcendental. The point of their insistence is that the deluded ordinary men living in the sphere of relativity and phenomenality have no other means but to aspire for birth in the phenomenal Pure Land.
In the Chinese Pure Land Buddhism this phenomenal, relative nature in the practical method of attaining the final goal was made clear against other schools, on one hand, and, on the other, it was recognized as the intrinsic characteristic of Amidism.
In Japan such a problem as how to conceive of the 'Pure Land ide- 
mind being equal to Thusness'.
The above are the main standpoints of the leading characters under
Honen. We shall next see how Shinran, one of his disciples, established his system in relation to the basic principles of Mahayana Buddhism.
II
At the present state of scholastic investigation into the basic materials, we cannot conceive any conclusive view on how Shinran formed his doctrinal system. I shall here deal with his copied scriptures, writings, and recorded words, and trace the developmental process of his system as revealed by them. The whole process may be roughly divided into the following stages: (1) before fifty years of age, the period in which he is supposed to have completed the collection of notes to the Kuan wu liang shou ching and the A mi t'o thing, (2) from fifty to about seventy-five, the period in which he compiled the Kyo Gyo Shin Sho, (3) from seventysix to eighty-five, the period in which he composed the hymns in Japanese such as the Jodo Wasan and Shozomatsu Wasan, (4) from seventy-eight to eighty-five, the period in which he wrote the Yuishinsho Mon'i, Ichinen
Tanen Shomon, etc., (5) the last period in which he wrote the Jinen-honi Sho (in the 12th month at the age of 85) and the Mida Nyorai Myogo Toku (at the age of 88).
(1) The collection of notes to the Kuan wu liang shou chins and the A mi t'o ching betrays Shinran's attempt to form his system based primarily on Shan-tao's commentaries. It is surmised that he adopted in his system Shan-tao's concepts on Tathata, Sunyata, etc. Obviously he paid special attention to Shan-tao's and Van-luan's comments on the 'Dharmadhatutation) of the passage in the same sutra, "This mind becomes Buddha; this mind is Buddha". That he noted down Yiian-chao's opinion on 'the unen.
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(2) As we come to the Kyo Gyo Shin Sho, Shinran's principal work, we find a noticeable development of his system. He still retained the abovenoted inclination towards Shan-tao's doctrine, quoting him abundantly in the chapters on Faith, Enlightenment, and True Buddha and Land, but another great emphasis was placed on T'an-luan's commentary and the Ta (2) nieh p'an ching. In his attempt to adopt T'an-luan's ideas he quoted from the commentary almost throughout the Kyo Gyo Shin Sho, i. e., from the chapter on Practice to the last chapter on Transformed Buddha and Land. 
III
To sum up, the shaping-up of Shinran's religious system started from the dependence upon Shan-tao's commentaries and, after incorporating Mahayanistic ideas, it reached the peak in the idea of 'naturalness'. In his attempt to assimilate other Mahayana philosophies in his system, it must be noted, he was not lost in mere speculations to which other fellowdisciples of Honen tended. Other exponents of Honen's Nembutsu teaching emphasized the substantial equality of Buddha and man so strongly that they naturally became less conscious of the actuality of man as an evil, delusory being. Shinran's doctrine was, on the contrary, thoroughly characterized by the consciousness of his being an evil, helpless man. And all the Mahayanistic ideas adopted were only to subscribe the salvation theory and strengthen the exclusive practice of the Nembutsu.
